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Apdm JVapdt in the Big- Veda. — By Dr. Heebeet W. 
Magoun, Oberlin, Ohio. 

The expression apdm ndpat, which occurs a number of times 
in the Rik, has long been regarded, with one or possibly two 
exceptions, as merely a name of Agni. From this opinion Ber- 
gaigne dissents to some extent ; for he holds that Apam Napat is 
to be identified not only with Agni but " with liquid fire, that is 
to say, with Soma," and with Savitr. In support of his view he 
offers quite an extended argument.' Without agreeing with 
his conclusions, it may be safe to assert that there is more in the 
question than has been commonly recognized, since the truth may 
possibly lie somewhere between the commonly accepted view and 
that put forward by Bergaigne. It is the object of this paper to 
review briefly the facts in the case, and to state the reasons for 
the belief that the whole story may not yet have been told. 

A few passages in which apdm ndpat occurs can be easily dis- 
posed of. In iii. 9. 1, a hymn to Agni, ndpatam is used in appo- 
sition with a pronoun of the second person, which is repeated in 
the following stanza, where Agni is addressed by name. In this 
passage apdm ndpatam plainly refers to Agni. An equally clear 
case is found in i. 143. 1, also a hymn to Agni, where ndpdd is in 
apposition with a relative pronoun whose antecedent is agndye. 
If these two passages stood alone in the Rik, apdm ndpat, " son 
of the waters," would be regarded as a mere descriptive expres- 
sion, similar to many others — similar, in fact, to suwdh sdhasah, 
"son of might," which is used of Agni in the second passage, 
agndye .... sdhasah sundve. 

That no further value should be attached to the words in this 
connection, is implied by a passage in a hymn to Savitr in which 
they occur, i. 22. 6 ; for, in this case, ndpatam is in apposition 
with savitdram, so that Savitr also is called a "son of the waters," 
and there appears to be no reason why the usage in the three 
passages should not be regarded as the same. 

There is another hymn to Savitr, however, in which a different 
use of the words occurs, x. 149. 2 ; for here there is no other word 
in the stanza to which they can be surely referred. The passage 
reads : " Whence sprang forth the firm-set gathering-of-the- 

1 La Religion Vedique, i. 167, ii. 17-20 and 36-41, and iii. 15. 
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waters, O Apam Napat, — of that, Savitr knows." As there is 
nothing peculiar in the insertion of a vocative referring to some 
other personality in a hymn to one of the gods, it is unnecessary 
to refer dparh napat to Savitr ; but, if it does not refer to him, 
the expression must be used in this case as a proper name. A 
similar usage appears in two hymns to the Waters. In vii. 47. 2, 
the Waters are called upon to "let Apam Napat, the horse-driv- 
ing-one, set-in-motion " their wave most sweet. There is nothing 
further in the stanza to establish his identity. Again, in x. 30, 
he appears three times with no other designation. In stanza 3, 
the priests are urged to honor him with an oblation and to press 
the sweet Soma for him, while he is expected to give them the 
" beautifully-clarified wave." In 4, he is spoken of as one " who 
shines within the waters with-no-need-of-kindlings, whom the 
inspired call upon at sacrifices"; and he is asked to "give the 
sweet waters with which Indra increases his courage," a practice 
which is also referred to in vii. 47. 2, already mentioned. In 14, 
the priests are told to seat the Waters, " in-company-with Apam 
Napat, on the sacrificial-straw." These five passages, taken by 
themselves, imply the existence of a divinity called Apam Napat; 
but that is all. 

In the hymns to all the gods, Apam Napat appears, in the same 
manner, a number of times. The fostering care of "Pusan 
accompanied-by-all-the-gods " is sought in x. 92.13; then that of 
Apam Napat ; then that of Vayu ; while Ahi Budhnya, who 
appears elsewhere in these hymns in close connection with Apam 
Napat, is mentioned in the preceding stanza. It is to be noted 
that Agni appears only in stanza 2, where he is spoken of as the 
established promoter of the sacrifice. In vii. 35. 13, Aja Ekapad, 
Ahi Budhnya, the Gathering-of-the-waters, Apam Napat, and Prcni 
are invoked. In this hymn, the dual divinity Indragni appears 
in the first stanza and Agni in the fourth. In the preceding 
hymn, vii. 34, Agni is invoked in stanzas 8 and 1 4 : in the latter, 
he is spoken of as " consuming-the-offering because of adora- 
tions," and is asked to favor the worshipers; while in 15, the 
friendship of "Apam Napat, united-with the gods," is sought, 
and it is requested that he be kind to the worshipers. The singer 
goes on (16) to speak of praising "Ahi, the water-born (abj&m), 
with hymns"; and he then begs that Ahi Budhnya, "Dragon of 
the Deep," may not bring the worshipers into trouble. Again, 
in vi. 52. 14, while "all the gods, worthy-of -sacrifice, the two 
worlds, and Apam Napat," are called upon to hear the singer's 
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"hymn-of -devotion," Agni appears in the sixth stanza in company 
with Indra, Sarasvatl, and Parjanya, and he is invoked in 12 as 
hdtr. In 16, the dual divinity Agniparjanyau appears. Turning 
to ii. 81. 6, Apam Napat is found in company with Ahi Budhnya, 
Aja Ekapad, Trita, the Chief-of-the-Rbhus, and Savitr. He is 
spoken of as "driving-horses (apuhemd) with skill and vigor," 
though there is doubtless a play upon the last two words, dhiyd 
pdmi. In another hymn to all the gods, vi. 50, stanza 13, the 
favor of Savitr is sought ; then that of Apam Napat ; then that 
of "Tvastr, united-with the gods (and their) wives," devebhir 
jdnibhih sajdsa; etc. Agni is invoked in 1, with Aditi, Varuna, 
Mitra, etc. ; and he is again addressed in 9, both by name and as 
"son of might," suno sahaso. 

In these passages there is nothing to identify Apam Napat with 
Agni. There is, however, a passage in a hymn to all the gods, v. 
41, in which Agni is supposed to be called " son of the waters." 
In stanza 9, Aptya is called upon to assist the singer, who then 
makes him say, or puts himself in his place as saying, in 10 : 
"The scion of the earth-born bull, Apam Napat, I, Trita, praise 
with well-prepared-hymn ; like Etari, Agni is sung of with loud- 
sounding-hymns ; the flaming-haired consumes the fire-wood." 
In order to make ndpdtam apdm refer to Agni in this passage, 
it is necessary to regard the " scion of the earth-born bull," vfsno 
. . bhumydsya gdrbham, as Agni. But it is quite as legitimate to 
regard the "earth-born bull" as Agni, who is often called vfsan ; 
and, by this interpretation, Apam Napat becomes the offspring, 
gdrbha, of Agni, not Agni himself. In fact, there seems to be 
an actual contrast between Apam Napat and Agni, which, though 
slight, is still felt in the stanza. 

There are yet two other passages in hymns to all the gods in 
which Apam Napat is mentioned. In i. 122. 4, the "two-lordly- 
ones," yapdsa, are called upon to "bring forth Apam Napat" and 
" the mothers (the waters-in-the-clouds) of the rushing agile-one." 
In the following stanza, a desire is expressed for the " generosity 
of Agni"; but there is nothing in this to identify the two. Ad- 
dressing the gods, in i. 186. 3, the poet says that he sings of their 
" beloved guest, of Agni"; but he does not mention Apam Napat 
until the fifth stanza, Varuna and others coming between. In 5, 
he says : " For us also let Ahi Budhnya joy prepare ; as to (her) 
young the swelling-one (new-milch-cow), so-to-speak, presses on- 
ward, (so does) the stream, with which let us speed Apam Napat 
whom stallions swift-as-thought convey." 
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But there are still two hymns to Agni in which Apam Napat 
appears, and both are instructive. In singing the praises of 
Agni, the poet says, x. 8. 5 : " Thou art the eye of Order great — 
the herdsman ; thou art, when order (holy-work) thou essayest, 
Varuna ; thou art, O creature-wise-one, Apam Napat ; thou art 
(his) envoy, whose sacrifices thou tastest." If in this passage, 
apdm ndpaj is taken as a mere general descriptive term, it loses 
all its force ; for there is little point in the statement, " thou art 
a son of the waters." If, on the other hand, it is taken as a 
proper name, and the words bhuvo apdm ndpdj are regarded as 
parallel to those which correspond to them in the preceding pada, 
bhdvo vdruno, it becomes a clear case, in each instance, of that 
peculiar Vedic practice of doing homage to a god by identifying 
him with some other god, from whom he is entirely distinct. On 
this basis, the statement becomes as vigorous and striking as 
is the preceding one, " thou art Varuna." The stanza, however, 
may not be convincing, since the other interpretation is possible; 
and the passage might easily lead to confusion, if taken in con- 
nection with the two first cited. But fortunately the case does 
not need to rest on this stanza. In vi. 13, a hymn in which Agni 
is addressed as " son of might," suno sahaso (sah), in three dif- 
ferent stanzas, 4, 5, and 6, the third stanza reads : " With force 
the mighty-ruler slays the dragon ; the sage, O Agni, takes booty 
from the niggard ; whom thou O wise-one, Order-born, with 
riches, united-with Apam Napat, dost prosper." In this stanza, 
the phrase sajdsa ndptrapdm seems to admit of no escape from 
the conclusion that Agni and Apam Napat were originally two 
different gods. In a passage cited above, vi. 50. 13, the same 
word, sajdsas, is used of Tvastr and the gods with their wives, 
and it often has this sense of 'united with.' Still, it must be 
remembered that the Hindu mind is capable of some remarkable 
conceptions, and that Agni is asked to bring Agni to the sacri- 
fice, vii. 39. 5, while Indra is represented as his own grandfather, 
x. 54. 8. 

Only the hymn addressed to Apam Napat, ii. 35, remains. Al- 
though its final stanza (15) is addressed to Agni, it seems to have 
nothing to do with the rest of the hymn and has long been 
regarded as a late addition. All the other stanzas have reference 
to Apam Napat. In 1, the " water-born," nadyd, is asked to find 
pleasure in the poet's hymns of praise, and he is immediately 
named as Apam Napat, the " driver-of-horses," apuh'ema. In 2, 
he is spoken of as the begetter of all creatures, the form of praise 
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so often used of the gods, and he is also called " kind," aryS. In 
3, the " beaming waters stand round about the beaming, shining 
Apam Napat." In 4, the " not-pouting young purifying waters 
stream about him young ; with mighty flames, he richly shines 
with-no-need-of-kindlings, clothed-in-ghee (clarified-butter),in the 
waters." That he needs no kindlings, anidhmd, has already been 
noted in x. 30. 4. ~ In 5, the " three goddess wives gladly-furnish 
food for him, the unwavering god ; for to the deep-valleys, so- 
to-speak, he flows forth in the waters ; he sucks the beestings of 
those-having-their-first-young." In 6, his birth is said to have 
taken place in heaven, and it is added that " neither hardships 
nor wrongs can reach the not-to-be-disregarded -one in (his) 
crude cloud-castles yonder." In 1, he " shines forth within the 
waters, for the giving-of-good to the worshiping-one." In 8, he 
is spoken of as the one "who, in the waters, with divine flame, 
holy, imperishable, shines forth far-and-wide," and the " other 
creatures " are said to be merely " his branches." According to 
9, "erect, clothed with light, Apam Napat verily betakes-himself 
to the bosom of the oblique-ones (the falling-rain) ; carrying his 
preeminent majesty, the golden-colored streams move about 
(him)." The theme of 10 is the golden color of Apam Napat ; 
and it is also said that "letting-himself-down from (his) golden 
birth-place, bestowing-gold, he gives food to this-one (the singer)." 
According to 11, "his face increases, and (so does) the dear 
secret form (name) of Apam Napat, whom the young-maidens 
(the waters) kindle unitedly, in-this-way (itthd), — golden-colored 
ghee is his food." This stanza is somewhat in dispute, however, 
and the "young-maidens" are regarded by some as the fingerS. 
Still, the stanza strongly resembles 4 of the same hymn. In 12, 
it is stated that he is worshiped "with sacrifices, with obeisance, 
(and) with oblations"; and the poet then continues, "(his) peak 
I make-bright, I gladly-furnish with chips, I cover with food, I 
praise with hymns." It is to be noted that bilma, ' chip,' occurs 
only here, in the Rik. In 13, the poet says : " He, verily, the bull 
(vfsa), begot in those (waters) the scion (gdrbham) ; he, verily, 
the young, took-to-the-breast ; him (the waters) caressed ; he, 
Apam Napat, whose-color-cannot-be-blotted-out, with the body of 
another, so-to-speak, is-active here." The hymn properly con- 
cludes with 14 : "(Him), on this highest station standing, with 
undimmed (rays) ever shining, the waters, to their son, ghee as 
food conveying, of-their-own-accord with draperies fly about (con- 
ceal), swiftly-streaming." Stanza 15 reads : " I proffer, O Agni, 
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security to man, I proffer also, to the generous, excellent-praise ; 
all that (every thing) is propitious which the gods favor ; might- 
ily let us, rich-in-heroes, sing at the sacred-assembly." The 
stanza is, in part, found elsewhere, ii. 1. 16; 2. 13 ; 23. 19; and 
ix. 86. 48. 

The only stanzas of this hymn, excepting 15, which can be 
regarded as at all suitable for Agni, are 11 and 12; for 10 is bet- 
ter suited to the lightning pure and simple. But 1 1 appears to 
be only a variation of 4, which, again, is perfectly appropriate for 
lightning. If 12 refers to the kindling of a fire, the statement of 
13, that " Apam Napat is-active here-with the body of another, so- 
to-speak," must still be reckoned with, although an apparent rather 
than a real union with another's body seems to be applied. This 
stanza should also be compared with v. 41. 10, cited above ; for 
it seems to bear out the suggestion that Apam Napat was the son 
of Agni, as well as of the Waters, or Rain-clouds, who, in true 
Hindu fashion, are spoken of as his "mothers," in i. 122. 4, also 
cited above, and still more plainly as Agni's mothers, in iii. 9. 2. 
This, however, proves nothing as to relationship. If stanza 15 
had any place in the original hymn, which is very doubtful, it 
was probably due to this apparent reference to Agni in the begin- 
ning of stanza 13, combined with the seeming reference to Apam 
Napat's likeness to Agni in its concluding pada. It is of course 
possible that this stanza furnished the ground for adding 15 later 
on, although it seems quite as likely that it was the result of a 
confusion of the two gods in the popular mind. It should be 
added, finally, that there is a possible reference to Agni in stanza 
6, which begins: "There (was) the birth of the horse (Agni?) 
and of him (Apam Napat), in heaven," dpvasydtrajdnimdst/d ca 
svdr. 

Enough has possibly been said to show that Apam Napat is 
probably not to be regarded merely as the lightning form of 
Agni, an explanation which is frequently given ; but there are 
other evidences yet to be adduced. Apam Napat was an Indo- 
Iranian god, if he is not still older ; for there is a god Apam 
Napat in the Avesta, whose individuality is very marked. He is 
often referred to immediately after a god "Atar, the son of Ahura 
Mazda," while " the holy waters, made by Ahura," are frequently 
mentioned just after him, in turn. 1 If it is claimed, since Agni 

1 See Sacred Books of the East, xxiii. pp. 5-6, 14, 36, 38, etc., and cf. 
299, etc. 
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does not appear in the Avesta, that the two were probably one in 
Indo-Iranian times, it must he remembered that Atar has also dis- 
appeared from the Vedic beliefs, although his name has survived 
in Athar-van, 'Fire-priest.' Now, Atar, like Agni, is related 
to both fire and lightning ;' and, if Agni himself has disappeared 
from the religion of the Magi, his characteristics have survived in 
the persons of Atar and another Avestan god. It is believed that 
the worship of fire is very old, that the earliest fire-cult prob- 
ably had reference to the destruction of evil spirits, and that this 
function originally belonged to Agni alone. 3 But if this is true, 
and it seems reasonable, it naturally follows that Indra Vrtra- 
han is probably considerably younger than Agni Vrtrahan, 
who appears in some of the oldest hymns in the Rik; and, in that 
case, Agni, in his character as " spook-killer," — x. 8V. 1, and 162. 1, 
with iii. 15. 1, and vii. 8. 6, a very old hymn, by the way, — is to 
be likened to Verethraghna, the fiend smiter par excellence of 
the Avesta ; for the comparison of Indra with Verethraghna will 
hardly stand the test of a careful analysis and may therefore be 
dismissed. 3 

That Agni was originally a god of the lightning, the lightning 
that strikes and leaves fire behind it, there can be no doubt. 4 
That Agni still retains his character as lightning in parts of the 
Rig- Veda is, however, of itself, no more reason for identifying 
him with Apam Napat, who never appears clearly in any other 
r61e, than is the fact that Savitr, Ptisan, and Visnu were all sun 
gods a reason for identifying them with Surya. There seem, in 
fact, to have been other gods of lightning, such as Trita (Mac- 
donell, I. c, p. 69), and possibly Aja Ekapad {ib., p. 74) and Rudra 
(Hopkins, I. c, p. 112), not to mention the "long broad son of the 
mist," dirghdm prihtim mihS ndpatam, led onward by the Mar- 
uts (i. 37. 11, which may, however, refer to the rain); but no 
one thinks of identifying any of these with Agni. It should be 
noted incidentally that the demon Qusna is also called a " son of 

1 Cf. SBE., iv., Introd., p. lxii, and xxiii. pp. 297-8. 

2 See Hopkins, Religions of India, p. 153, and Maodonell, Vedic My- 
thology, p. 95. 

3 For a fuller statement, see Bibliotheca Sacra, lv. pp. 103, 104, and 
107, footnote 5. 

4 See Kaegi (trans, by Arrowsmith), The Rig-Veda, p. 35 ; M. Bloom- 
field, in JAOS., xvi. pp. 1 ff.; R-V., i. 143. 2, and 164. 52, ii. 1. 1, iii. 9. 2, 
vii. 15. 4 ; etc. 
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the mist," v. 32. 4; but this simply shows how loosely Vedic 
expressions are often used. 

As Agni was lightning — probably the blinding flash — and fire 
(later the sun also), so Apam Napat was lightning in its most 
remarkable and conspicuous form, the distant descending bolt, the 
fascinating and awe-inspiring "chain-lightning," which, like a 
molten stream of fire, seems to reach from heaven to earth. This 
was " the swift-horsed, the tall and shining lord " of the Avesta 
(SBE., xxiii. p. 14); and this was the Vedic god who, "erect, 
clothed with light, betakes-himself to the bosom of the oblique- 
ones," and " whom stallions swift-as-thought convey." 

While Agni became more and more conspicuous, Apam Napat 
seems to have waned in popularity, until he was so far forgotten 
that a confusion arose concerning the two uses of the expression 
apdrh ndpdt; and Apam Napat, the "Son of the Waters," kwt 
i^oxqv, was swallowed up in Agni, a "son of the waters," as he 
was occasionally (twice in the Rik) called, since he too, because of 
his original lightning nature, was supposed to have been born of 
the rain-clouds. To the same source is to be traced the myth of 
his hiding in the waters; for this myth probably had no connec- 
tion originally with Apam Napat, beyond the mere fact that both 
he and Agni were forms of lightning which, appearing when the 
thunderstorm was at its height, seemed to disappear in the clouds 
from which they came. But a further source of confusion is 
possibly to be found in the expression apdrh gdrbhah, " scion of 
the waters," which is several times used of Agni (i. 70. 3, iii. 1. 
12 and 13, iii. 5. 3, vii. 9. 3, and doubtless i. 164. 52, and ix. 97. 
41), and also in the fact that Agni is once, ii. 1. 5, called a 
" horse-driver," apuh&ma ; but, while these expressions may have 
been fruitful in producing a confusion of the two gods, they can- 
not, as words are used in the Rik, be taken as valid ground for 
any belief in an original identity of the two. 

The conclusion seems to be warranted, therefore, that Agni and 
Apam Napat were once distinct gods, — gods of the lightning, 
who were, however, associated with each other and were much 
alike in certain particulars ; and that this association and resem- 
blance ultimately resulted, possibly at the close of the Vedic 
period, in a confusion and union of the two, as a result of which 
Apam Napat was absorbed by Agni. 1 



1 See the following article, " The Original Hindu Triad." 



